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Raram " or " he who knows Brahman attains the highest ".
The Sutmkara devotes four chapters to discover by the
dialectic method or light of reason the exact nature of its
meaning.  The first two chapters are a metaphysical enquiry
into the nature of Brahman or tatw as the cosmic ground
by knowing which everything is known, the third brings out
the moral and spiritual means of knowing Brahman or hita
and the fourth refers to Brahman as the supreme goal of
spiritual endeavour (dpnoti param). Brahman is the ground
of existence and the goal of experience; Brahman is the
root of philosophic endeavour and the fruit of religious
experience. What is logically and ontologically determined as
the Supreme sat without a second is the source of existence
as well as the end of moral and mystic quest. All the
chapters, sections and silfras teach the same truth as an
organic whole of parts. The whole is the sum of the parts and
the parts are the whole and the organic unity of the work is so
integral that each part vibrates with the life of the whole
which is the soul of the system. Though the system of
Vedanta is philosophically the establishment of Truth as
siddhanta by refuting and rejecting rival theories disjunctively,
it is really a synthesis that accepts what is true in each
rival system and accepts it as an element in the integral
unity. It was the Svami's object to show that every system
and sect embodies Brahman in the same way as every soul
embodies the Supreme Soul as its Self.

As the jndna and anubhaw of Brahman are one, every
part of the first chapter which sums up the wisdom of the
URanisads aims at philosophical satisfactoriness and mystic
satisfaction. The first part of the chapter establishes the
nature of Brahman as the sat or the Absolute and at the
same time the mystic goal of religion. The ^dhikc^raya
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